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On the Charismatic Movement of the
Contemporary Christianity from the
Per spective of the Reflexivity of Modern
Societies

Chuan-Shyong Tsou*

Abstract

Starting from a perspective of religion sociology, the author wish to
explore the social meaning of Charismatic Renewal Movementsin modern
Christian religion. The theme of this paper isto put the emergence and the
blooming of Charismatic phenomenon into a framework of “reflexivity’,
which is a special trait of the late-capitalism.

Owing to the modern society has unfold high reflexivity both in
institution aspect and in self aspect, so not only the religion has become
more and more privatize and individualize, but also the self has released
itself gradually from culture tradition and social establishment. Ever since
then, the self has gained high self—selectivity and high self-reference ---
which is just the reflexivity. The self has to reconstruct itself every time it
makes a self-selection. However, the essence of this kind of self is rather
or very abstract-hollow, fragmented, and cracked. To deal with this issue
of life, the self will response with a kind of “possessive individualism”, in

order that it can become a game which fill the self.
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Through the idea of “possessive individualism”, the author extends
his analysis to several strategies for self- formation: immediate-situated-fit
onesalf, intimacy within community, mysticism, and frenzy experience.

Using these self-formation strategies, the author find out a important
social condition for the arising of the Charismatic phenomenon. That is,
those special activities of the Charismatic Movement--such as worship,
ministry, prayer, religion pattern--are al closely related to the four self-
formation strategies.

Further, the author proposes a argument: In our modern time,
people's sequestration of experience by modernity can be liberated in
religious field only appeal to the mysticism, and frenzy experience.

Finally, the author uses several contrasts--power evangelism vs.
programmed evangelism, power ministry vs. preach (word) ministry ---
between the Charismatic church and the traditional church, to manifest the
operation differences in essence when the two kinds of church operation

respond to the reflexivity principle of modernity.

Keywords: Charismatic Movement, Reflexivity, Self-1dentity, The
Abstract-Hollow Self, Possessive Individualism, The
Sequestration and Liberation of Experience, Power Ministry



